alities of the "modern" era have created new forms of politics and governance and spawned in parallel a more enlightened leadership from the familial elites.
Foley points to the political evolution in places like Bahrain, Kuwait, and Qatar as evidence of halting steps towards more representative governments in the region that bear no relationship to the traditional tribal, familial patronage networks of the past. He argues that the evolving political process created in part by the digital age greatly expanded the range of stake holders requesting services from their governments; and, in parallel, he believes that the elites have responded by bringing more enlightened government and political stability as a result.
Foley clearly is right that "modernity" has come to the region and has fundamentally and forever changed the landscape of these societies. Any visitor to these citystates as well as the Kingdom of Saudi Arabia realizes that inexorable forces of the digital age and global economic integration has forced profound changes on these societies.
A lingering question, however, remains as noted by the author at the outset of this otherwise impressive book. Would these societies still exist without the oil rents? And, what will happen to them when the rents start to decline? It is not clear that Foley has provided an overarching analytical framework suggesting that the rentier model as proposed by Gause and others is in need of refurbishment and/or upgrade. Foley assembles much welcome and well-presented evidence that chronicles the obvious changes in these societies in the modern era, but one is still left with a nagging suspicion that cities like Abu Dhabi will be hard pressed to continue in their current form when the age of oil grinds to its inevitable halt.
Be that as it may, however, this book is an extremely welcome addition to the literature on the Gulf states and provides an interesting and readable update to Gause's study. This book should be read by all scholars, students, and analysts studying this vitally important region. 
Reviewed by Paul S. Rowe
For the past two decades studies in religion and politics have been closely associated with inquiry into the Islamist surge in the Middle East. Political Islam has been subject to various theoretical insights and studied in numerous contexts. Until the last few years, the role of religious minorities in the politics of the region was relatively underemphasized. Rachel Scott has sought to combine analysis of the Islamist movement with the politics of religious minorities in this very well-constructed study.
The Egyptian case is an appropriate one in which to embark upon a study of Islamist positions on the status of religious minorities. Egypt has been a focal point of the Islamist trend since the early 20 th century. It also boasts the largest non-Muslim population in the Middle East, namely the Coptic Christian community. The Muslim-Christian relationship bears more importantly in Egypt than in almost any other center of Islamist revivalism. For Egyptian Islamists, the presence of the Christian community is not a theoretical problem, but rather a significant reality. What would a political victory for the Islamists mean for non-Muslims in Egypt?
Scott deals with this question by consid-other currents are either derivative or less likely to appeal to a wide audience. Is this because of the intellectual bankruptcy of the regime or the absence of alternatives? By speaking primarily to intellectuals, she may have missed currents within civil society that counsel other possibilities.
The shari'a and millet systems set the stage for the development of legal systems that recognize religion as a basic category of status for all citizens in the Islamic state. Christian communities have somewhat surprisingly also embraced religion as an important constitutive feature of public life such that many Copts view secularization with suspicion. Wasatiyya intellectual Rafiq Habib, a lay Copt, is identified in Scott's work as one of the more conservative on this point. The republican resurrection of the Ottoman millet in the neo-millet system has been observed elsewhere, though Scott neglects some of the prior work and discussion surrounding this and the various models of citizenship. It would be helpful to compare the neo-millet system to other theories of citizenship. For example, consociational (or "consensus") democracies, as identified by Arend Lijphart, share negotiated forms of power brokerage with neo-millet systems. These have in turn been critiqued in liberal theories of citizenship defended by Will Kymlicka and others. Is the neo-millet system indicative of social inferiority or a form of consociational representation?
While her analysis of forms of citizenship could thus benefit by some comparative theoretical insight, Scott's research into both the Islamist positions and Coptic responses is excellent. This book is one of the best of several studies of Muslimreligious minority relations to come out in the past decade.
Paul S. Rowe, Department of Political Studies, Trinity Western University
ering current developments in Egyptian Islamist thinking. She differentiates between the Islamist standard bearers of the Muslim Brotherhood and the independent Islamists of the Wasatiyya movement. She first explores the historical development of Islamic regimes, including the dhimma contract under which Muslims tolerate non-Muslim communities and the millet system under which the Ottomans provided them with autonomy. She then dissects the contemporary dilemma of contending Islamist discourses, each of which shows signs of moderating as a means of entering mainstream politics. Intercut with consideration of the Islamist trends is a well-informed assessment of modern Coptic revivalism and Coptic responses to the Islamists. There are brief references to the plight of the Baha'i as well, a group uncomfortably wedged between the Muslim majority and a Christian community wary of coming to their defense. Her conclusion is that neither the Muslim Brotherhood nor the Wasatiyya movement has articulated very clear positions on the status of non-Muslims, though this is likely the result of the continuing refinement of their political thought. While the trend toward moderation should reassure Copts of the Islamists' intentions, significant variations in the positions they take are potentially alarming.
A central preoccupation of the book is the concept of citizenship as articulated and understood in Islamist discourse. To Scott's credit, she recognizes that the politics of Muslim-Christian relations are not simply a product of Islamic theology. Rather, "the Copts are not passive recipients of an Islamist agenda set by Muslims. They are part of an ongoing debate within Egypt concerning the relationship between religion and the state and secular and Islamist conceptions of citizenship" (p. 166). Still, her analysis begins with a certain assumption that Islamists set the agenda for discourse in Egyptian politics and that
